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So, one may fall back on the second alternative and
say that only the apprehension (pratiti) of the existence of
the cause is rendered possible by the 'arthakriya karitva^
of the effect. Then the effect has 'arthakriya karitva'; it
gives us the apprehension of its cause. Any thing can be
apprehended only by the knowledge of its effect. To have
the knowledge of this effect, we require its effect; and in
this way we are led to a regress. As such we cannot have
the apprehension of ^satta' at any time. The whole world
remains unapprehended. It would remain a void.

Buddhist : 'Arthakriya" is no other than an effect.
An object gives us knowledge and this is the effect and
knowledge is 'svayam siddha9 (self-proved) since it does
not require any thing else to be known. This knowledge
makes us know that the object exists.  As such there is no
pratity anavastha (regress in apprehension).

Vedantin : Jnana is the effect and it is said to be
the cause that determines the existence of the object, and
since these jnanas are 'svayam siddha" that which gives us
the jnana is self;, and not the 'artha kriya' ? Further jnana
and its object being identical on the Buddhist view, we can-
not say that the Parana bhuta jnana' (causel cognition)
is dependant on'^the illumination of the 'karya bhuta jnana*;

for all jnana is self-luminous.

B : Let this be so. Jnana is illumined by it self. It
can by itself be its own 'arthakriya'.

V : This is a tautology; and it admits in essence that
"arthakriya karitva' cannot establish the sattva of the
object. Sattva is not dependent on 'artha kriya'.  It is
natural and inherent for the object. The existence of the